


An old Chinese saying goes something like this: 
We cherish our children not so much f o r  what they are, 
But for what they might become 

A lot of Aboriginal children are far less healthy than they might be. There are many different reasons for 
this. That is why this 
month a special article all about these worms is included to urge YOU, Mum, to help keep your children 
free of these parasites. Healthy children have a greater chance of growing into fine Australians and future 
leaders of their people. 

One of them is the fact that roundworms are common in a lot of areas in this state. 
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Hey! There is still a natural talk-poetry in this crazy, frightening world. There are still the beautfil 

Henry Buchanan of Nambucca Heads. 
rhythms of the inner life . . . Here is an example, by: 

A STORY 

FOR ABORIGINALS 

There were two sisters once . . . used to stay over 
here at Scotts Head. Camped at a place like a 
saddle. They were two Gongken, see. Their mob 
had gone across fighting. There was no sea here, -- at that time. There was NO sea. If you dive 
underneath the sea now, there’s mountains, flats, 
just the same. There’s trees, too, only water makes 
them different. Anyhow, one feller they left here, 
to look after the sisters. He was after one of the 
sisters, see, the young one. “I don’t want you,” 
said the younger sister. “If you want to marry, 
marry me’’ said the older sister. 

--- 

He turned round then and got a bundi, a stick, 
and he bashed them up. Later, they came to. 
Said the eldest “You how, where’s that vine. 
You cut that vine and get a drop of blood-bdur- 
a poison out of it. Then they made sweet water 
with honey and put the poison in it. They said 
“Eh, Birugken, you want a drink?” And when 
he drank it, he fell dead. 

The Gongken, they went, then. They went to 
Nooni Creek, to cut this “never-break” tree. That’s 
what they use to dig for yams. Now the Gongken 
wanted to make the sea, see. So they got these, 

ends. The older sister said “You do as I do.” 
She poked this stick into the ground then and sang 

t:‘ out: “Naulu. Bring the water out.” And the 
water came out. Then she lift it up and put it *a _i L - 1  U\-&. U-&#;:* down again and said “Giture”. That means sand. 
And the sand came up. “Now”, she said, “see 

Henry Buchanm what I’ve done. You do the same as I do it. You 
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go north and I’ll go south.” The older sister went 
south. That’s why the strong wind comes from the 
south. Younger sister went the other way. That’s 
why there’s not much wind from there. So, the 
sisters went up into the sky and you’ll see them, 
gaarnai they call them. They’re two points, like 
fingers crossed . . . stars. That’s where they 
finished up, them two sisters. 

I’ve see the Gongken, the angels up the 
mountain. And Birugken. Birugken, he’s the one 
that’s too pretty to be seen. You’ve got to have a 
clean heart to see them. You’ve got to have that. . . 
you’ve got to believe in them, see, like Moses and 
them. They believed in them. They could go 
anywhere, see, and God talks to them. It’s the 
same with the coloured people. They go to the 
mountain and God talks to them, too. But he’s 
only a whisper, see? 

I can go up to the mountain. I can turn around 
and ask, in the old language, and they’ll answer. 
I’ll ask them “where’s Birugken?” They’ll show 
you the place where he lays, see? Then the 
Gongken come along. Ask you where you come 
from and what’s your name and all that. And that 
Gongken-she’ll be your sweetheart when you come 
there. 

Trouble is, you tell the white man anything like 
this, he’ll say “That’s only superstition”. He won’t 
take any . . . But 
he’s got to be learnt. As long as you talk the 
language and have that heart in the right place and 
talk the right wgy. 

But he could learn to see them. 

I’ll tell you. One day, I got lost up the mountain 
while I was shooting pigeons. There’s a place up 
there, they call Kazakai. When you go up there, 
it’s like a cloud comes over you. Fog. You can’t 
see anything. It’s going through the trees, the 
grass, everywhere. I couldn’t see that much in 
front of me. Anyhow, I went and sat on a log and 
I could hear this thing coming, through the bush, 
cracking the sticks. I was thinking, then . . . I got 
no chance, here! I had the gun, both barrels 
cocked, ready. I said “as soon as you put your 
head over that plant, I’ll blow you!” I could only 
see from here to that bush, see? Anyway, I can 
hear this thin, cracking, cracking, cracking and 
getting closer and closer to me. I started talking 
in the language, then. “Baba”, I said, “where am 
I ?  Show me the place, because I’m lost.” 

Well, this voice sang oiit to me then, “come this 
way.”. When I looked, I can see, like a road, 
straight up that mountain. And all the fog this 
side, cloud that side and this road, right into the 
middle. I followed that road down. I kept 
asking, then, and they telling me. I followed that 
road right down, ’til T got safely off the mountain. 

I n  case Henry Buchanan’s story is too lightly dismissed 

Most whites and Aborigines who have “gone white” in 

here’s a bit of cleverness to help explain it to: 

their thinking. 

T IME magazine, Dec. 28, 1970 ran an article tracing 
the history of the idea of angels in philosophy and art. The 
idea of angels lasted for centuries until “Nineteenth century 
rationalism seemed to finish them off for good.” Then the 
article finishes: 

“And y e t .  . . and yet . . . The thought that angels are 
dead is a nagging one. I t  is unsatisfactory, and the root 
of the dissatisfaction goes back to [an old Greek clever man] 
who warned in the 6th century that “in dwelling upon 
the nobler images it is probable that we might fall into 
the error of supposing that the Celestial Intelligences are 
some kind of golden beings, or shining men flashing like 
lightning.” Precisely. The physical shape of angels is only 
a metaphor, but the spiritual exparience to which the now dead 

.form refers may be very much alive, That  is  the grocess of  revelation, 
of s teppiq between lavels of  awareness. “The angel,” Carl Jung 
wrote, “personifies the coming into consciousness of some- 
thing new arising from the deep unconscious.” 4 s  the rigid 
boxes of I 9th century positivism disappear from our culture 
and new epiphanies of consciousness unfold themselves, it is 
possible that we may return to that receptiveness in which 
earlier civilizations saw their angels. Except that, inevit- 
ably, we will call ours something else.’” 
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souvenirs for tourists something similar to Maori 
Tikii. That is he baked clay mook-mooks 

Danyl  and Douglns making Mook-mooks. I h e  new kiln is 
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Commonwealth for a loan to buy a kiln of their own The project has really gone ahead in the last year 
to fire the mook-mooks. and is showing an encouraging return for effort. 

Coffs Harbour’s Aboriginal Woongala Council 
The kiln is temporarily housed under Jim Kelly’s distributes the mook-mooks direct to dealers who 

Woolgoolga Rd house. Here various boys like have a ready market for them. Overseas visitors, 
Douglas Roberts and Darryl Ling make the figures. especially Americans, have shown very great interest 
Each mook-mook is individually made. No copies in getting souvenir mook-mooks to take back to 
are made. So, no two are alike. their home countries. 

On February I I ,  the Aborigines 
held its inaugural meeting in Syd 
meeting the Minister for Child We 
Welfare, Mr F. M. Hewitt gave a special luncheon 
€or the members of the Council at Parliament House. 
Pictured are members of the Advisory Council: 
(left to right fiom back). 
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THE LONG DOG 
( A  Cecil Thylor stop told by Margaret Charles of 

Woodenbong) 

7 7  .I 
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Margaret Charles. 

Years ago, in Box Ridge, CO&, two old 
fullbloods were watching a work-gang putting up 
the first-ever telegraph there. One of the fullbloods 
asked his mate what the poles and wire were for. 
His mate explained it this way: “This lets you, here, 
speak to a mate in Casino”. “No” said his mate, 
“you can’t tell me that! Casino’s 19 miles away”. 
“Course you can” said the first bloke. “NO, no, 
you can4 do it,” replied the stubborn one. 

They walked along for awhile, until they saw 
some more blokes putting up poles. The unbeliever 
decided to ask the workmen, and they said the same 
thing-“You can talk to your mate in Casino”. 

Still he wouldn’t believe it. He was determined to 
have his own way and not believe it. 

So, his mate explained it this way. “Supposing 
you’ve got a Eo-o-o-n-g dog. His tail is here in 
Coraki and his head’s up in Casino . . .” Still 
determined, the other fullblood said: “There’s no 
dog that long!” 

But his mate went on: “Suppose thii dog . . . 
this long . . . Now I walk up and jump on this 
long dog’s tail here in Coraki; he must bark in 
Casino!” Finally, his mate gave in. He knew 
the dog couldn’t bark in Coraki, if his head were up 
in Casino. So it must be right. 

Still trying, see? 
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Opening of Laundry, Wilcannia 
In December last, the Wilcannia Advancement 

Association opened its new laundry and ablution 
block on the reserve. Built with a grant of $4,000 
from the Department of Child and Social Welfare, 
it will give laundry and shower facilities to those 
who do not yet have these necessities in their own 
homes. The Association plans to beautify the 
surrounds of the laundry to create a pleasant 
atmosphere. At the time of the opening in 
December, its members had already built a fence 
around the building and had begun on a land- 
scaping job. Deputy Shire President Jim 
Robertson, who officially opened the bidding paid 
tribute to the work of the Association and to the 

first Aboriginal Health Nurse, Sister Margaret 
Kerle, who had first urged that a laundry and 
ablution block be built. 

Pictures show : 

The Executive Committee of the Wilcannia 
Advancement Association: l$t to right, Joe 
O’Donnell (Secretary), Mary Anne O’Donnell 
(Vice President), Pat Troy-Johnston (Assistant 
Secretary), David Clark (President), Marlene Clark 
(Vice-president), Rev. Eric Baldwin (Senior Vice- 
President), Colin King (Assistant Treasurer), Gloria 
King (Vice President). 

... . ,__.-- - _- - 
Members and friends 
inspecting the new building. 
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and 
Your Children 

ALL OVER THIS STATE ARE SETTLEMENTS 
WHERE T H E R E  ARE ROUND WORMS 

Round worms are only one of the worms that 
people can get. They affect mainly children from 6 
months to 7 years of age. They can be very 
dangerous. 

This story tells you about round worms, how 
they live and what you can do to get rid of these 
worms and so make your children healthier. 

A TANGLE OF ROUND WORMS 
REMOVED FROM SOMEONE'S 
STOMACH 

There are about 200 worms in this bunch. A 
person with this many worms would probably feel 
them and perhaps have diarrhoea. 

LIFE-SIZE ROUND WORMS 

Round worms need human beings to live. The 
adult worms live in our gut and eat the food we 
eat. There are male and female round worms. The 
females lay tiny pinhead size eggs and grow to 
about 10 inches in length. 
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1. WORM E G G S  A R E  IN H U M A N  
BOWEL W A S T E  

3. T H E  E G G S  A R E  E A S I L Y  S W A L -  
LOWED 

If a child has worms his bowel waste will contain 
worm eggs. A single adult female worm may lay up 
to 200,000 eggs every day. 

2. CHILDREN P L A Y  IN A R E A S  
WHERE T H E R E  IS B O W E L  W A S T E  
O N  T H E  G R O U N D  

. ' . , ,  , 

Worm eggs reach the ground in many ways. For 
example some children pass their bowel waste onto 
the ground, laundry water tipped onto the ground 
may contain traces of bowel waste and hence, worm 
eggs. 

When the worm eggs reach the ground after 
about two weeks they are ready to become worms 
if swallowed. The eggs can live for a long time on 
the ground. 

A dirty hand put into the mouth is enough for 
the eggs to reach the gut. The eggs hatch and the 
little worms burrow through the intestine and reach 
the blood stream. There the worms pass through the 
heart to the lungs. 

4. T H E  LITTLE W O R M S  G R O W  IN 
T H E  L U N G S  A N D  C A N  MAKE. 
CHILDREN C O U G H  

The little worms live for about 2 weeks in the 
lungs and grow to about 1/8 inch in length. There 
can be many hundreds of little round worms in the 
lungs and then the child will be sick and may have 
a pneumonia or perhaps a type of asthma or 
bronchitis. 



5. A D U L T  R O U N D  W O R M S  LIVE 
IN T H E  I N T E S T I N E  

The little round worms then move up into the 
throat, are swallowed and again reach the gut 
where they grow into adult worms. 

Adult female worms are about 10 inches long 
and live for about a year. 

Children often have from 50 to 100 adult worms 
in their intestine. These eat the food that the 
children should be getting and can make a child 
very sick. 

T H E  S I G N S  

You can recognise if a child has 
round worms in the intestine and 
so you are able to give the  right 
medicine. 

Fat (Distended) Stomach. 
Colicky, Windy Pains. 
Running Bowels. 
Bad Digestion. 
Not Gaining Weight. 
A "Wormy" Cough means 
that there are probably 
adult worms in the  
intestine as  well as  little 
worms in the lungs. 

W H A T  Y O U  C A N  DO 

B e  careful with bowel wastes.  S t o p  
children from playing in danger 
areas. 

* Stop your children passing bowel waste onto the 
ground . 

* Insist that they use the toilet. 
* Be careful where you wash out clothes with 

bowel waste on them. 
* Stop your children from playing where there is 

bowel waste. 

G I V E  M E D I C I N E .  T H E S E  A L L  
W O R K  BY MAKING T H E  W O R M S  
IN T H E  I N T E S T I N E  W E A K  SO 
T H A T  T H E Y  C A N  BE P U S H E D  
O U T  

There are many round worm medicines you can 
buy at the chemist. Two good medicines are 
"Pripsen" and "Antepar". They both work by 
making the worms so weak that they can be pushed 
from the body. 

Enough medicine must be given at the one time 
or only the old or sick worms will be weakened by 
the medicine. The big healthy worms keep living in 
the body unless you give a big enough dose of 
medicine. 



R O U N D - W O R M  M E D I C I N E S - T H E  D O S A G E S  

P R I P S E N  

This looks like little chocolate lumps and tastes 
like raspberry. It can be mixed with water, milk, ice 
cream, spread on bread and butter or given any way 
your child likes. Give it about an hour after the 

evening meal every 6 weeks. This medicine is not 
dangerous, too little has no effect. Pripsen contains 
a laxative and so some children may have a big 
bowel movement the next morning. 

3 to 12 months old children. 

llLI 
lLlllr 

Give 2 teaspoons. 
This is X the tin. 

A N T E P A R  

1 to 3 years old children. 

Give 3 teaspoons. 
This is 34 of the tin. 

Children over 3 years. 

Give 4 teaspoons. 
This is the whole tin. 

This is a brown liquid in a bottle of 150 mls. 
Give it about an hour after the evening meal every 
6 weeks. This medicine is not dangerous and too 

little has no effect. Antepar may constipate some 
children, some may vomit it up. 

v 
v 
v 
v 
v 
v OB 

Give 4 teaspoons (20 rnls.). 
This is about X inch of the-bottle. 

Give 6 teaspoons (30 rnls.). 
This is about % inch of the bottle. 

Give 8 teaspoons (40 rnls.). 
This is about 1 inch of the bottle. 

You can buy "Pripsen" and "Antepar" at the 
chemist. All medicines for round worms only affect 
the worms that are in the intestine. If the "Pripsen" 

or "Antepar" doesn't help, or if the child is unwell 
of if you have any doubts see a doctor. 

Steven Guth. 
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The Ausiraliialz Aborigines 
PROFESSOR A. P. ELKIN 

SECRET LIFE AND INITIATION 

The Life Apart: What is the secret life of the 
Aborigines? I t  is the life apart-a life of ritual 
and myths and sacred objects. It is the life in which 
man really finds his place in society and in nature 
and in which he is brought in touch with the invisible 
things of the world of the past, present and future. 
Men go to a special camp in a secret place. There 
they sing and perform rites and return hours, days, 
or even months later, refreshed in mind and spirit. 
Ritual ofierations on the body: Initiation rites differ 
in details in various parts of Australia. Thus, in 
many tribes in N.S.W. the knocking out of a tooth 
was necessary, indeed essential, before secrets could 
be revealed, whereas in north-west Australia it is 
only a minor ritual before the major one of circum- 
cision. The bodily operations-circumcision, tooth- 
knocking, hair plucking, blood-letting and 
scarring-are not the most important and essential 
elements in initiation. They can be very mild in 
nature, or left out altogether, without changing the 
real purpose or effect of initiation. 

The meaning and social use of the rites: 
Initiation is a transition rite through which the 
initiate passes from one condition to another. It 
is normally fashioned on the pattern of the greatest 
transition rite of all, namely, daath. Indeed, it is 
really an acting out of death and of the rising which 
is desired should follow death. 

The young man begins his initiation with 
expectancy and some timidity. As he passes from 
rite to rite, ordeal to ordeal, revelation to revelation, 
he is disciphed and made of no account, and yet at 
the same time, he realizes that he is becoming of 
more importance and that his knowledge of secret 
matters is raising him above the status of women 
and children towards that of the elders. 

It is almost impossible for those who have not 
seen such ceremonies, to realize the important part 
they play in making the individual more important 
and in strengthening the unity and sense of common 
purpose of the tribe as a whole. Indeed, the very 
possession of great secrets, won as the result of a 

PART XI 
(continued from last issue) 

difficult journey through initiation on ulr pu. - _. 
men of the tribe, helps to bind the tribe together 
and to counter-act any disruptive tendencies which 
may arise from the local nature of much Aboriginal 
lie. The groups are small and much separated. 
Trouble might arise between them, yet they are 
bound together by a common membership of the 
secret life. Therefore, before the great rituals, all 
grudges and complaints must be settled. This 
means much argument, even fighting, until all old 
feelings have been released. Then all can enter the 
sacred realm of peace and harmony together. 

Initiation rites: The initiation is done in stages, 
which are usually: 
(i) The taking of the young man: The novice 
who has been chosen to begin initiation is taken from 
the camp in a ritual way. The women cry and 
make a show of resistance. Then the lad is painted 
with ochre or blood. He is taken around to the 
various local groups of initiated men for approval 
and to seek their help in initiation. He may be 
tossed up in the air, have his scalp bitten, and the 
septum of his nose pierced. 
(ii) A ceremonial welcome and combat: is 
given as the groups arrive at an appointed place. 
This is done to settle all fights, as described already. 
(iii) Early ceremonies: especially in eastern 
Australia, lead up to the main one. The candidates 
must act, and are treated as though they are dead. 
(iv) The ritual body operations: described 
above, are done. After these, some secrets are told 
to the young man, but only a few, for it is the period 
of seclusion that is the important period. 
(v) The period of seclusion: This is partly a 
continuance of the drama of death. The tooth- 
knocking, circumcision or other symbolical act 
“killed” the novice; after this he does not return to 
the general camp and normally may not be seen by 
women. He is dead to the ordinary life of the 
tribe. For the time being, he is in a sacred world. 
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He is taken to the sacred grounds and taught more 
and more of the custom and belief of the tribe until 
he is ready to pass through one of the higher 
ceremonies and learn about the Great All-Father. 
This may take a year or more. 
(vi) The blood ceremony: A newly initiated 
man may be annointed with blood from the older 
men, or given it to drink. This blood is sacred. 
I t  unites the novice with the elders and with some 
mythical hero of the dreaming. 
(vii) The fire ceremony: The novices may have 
to sit and stare at a fierce fire until they are almost 
dazed, or they may be dropped on to thick smoke 
fires, coals may be thrown on them and they and 
all the elders may finally trample the fires out with 
their feet. This leaves a tremendous impression 
on the young men, because the older men seem 
immune to feeling as far as the fire is concerned. 
The fire ceremony is often regarded as an act of 
purification. 
(viii) The washing and return: all traces of the 
sacred world-the blood, ochre etc. are removed 
before returning to contact with the uninitiated. 
Youngsters are then welcomed back as people 
returned from the dead. 
(ix) Revelation of secrets: The above ritual is 
not everything. Social customs are also taught and 
symbols are shown. The permanent symbols are 
the bull-roarer and tjuringa, though in N.S.W. 
definite patterns were also carved on trees around 
the initiation ground or on pieces of wood. The 

sight of them stirs the “prepared” men with the 
deepest feelings of reverence. I know of nothing 
more impressive than to see a group of Aborigines 
sitting in a secret ground with their sacred objects 
and chanting the songs that belong with them. 

Tjuringas are sumbols of the eternal dream time, 
that ever-present reality. The greatest revelation 
made at initiation time is connected with a tjuringa. 
They are associated with the increase of the tribe, 
with hunting, with healing, with some forms of 
lovemaking, or they may prevent fights and so on. 
Women’s sacred life: Women are not admitted 
to the inner sanctuary of sacred rituals. Yet they 
do play a secondary role in most of them. They 
do have cult totems or “dreamings”. Their male 
cult members perform the ceremonies for them. 
But as women grow older, they nevertheless learn 
quite a lot about the secrets of the tribe. They 
know the great mythological paths and the secret 
sites which they must avoid. They know that the 
rituals are for their benefit, as well as that of the 
men. This is logical. Their own souls came from 
the dreaming and will return to it. And they are 
the means whereby other souls are born. 
Women’s secret ritual: Women in most of the 
Northern Territory and parts of Western Australia 
have their own ritual to which men are not admitted. 
There are two main types. The first is the Yowalyu 
which traces the path of an ancestor named Ininguru 
or Yuguruguru. The second is the secret “love” 
song cycles-the Djarada. 

I 

Some of thejood victims 
from Wee Waa’s disastrous 
flooding, who received 
temporary accommodation at 
the Foundation for  Aboriginal 
Affairs in March. 
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MAY PIN-UP GALLERY 

A 



Aboriginal women’s discussion group which meets 
there. They are to start again, this year. I hope 
to do an article about it as soon as I am able to 
sneak up and catch them at it. 

SMOKE S IGNALS 
A 6-weeks course on Aboriginal culture and the 

present and future situation of Aborigines ended in 
Canberra halfivay through February. Aborigines 
who attended the course ranged from fully tribalized 
people such as Lindsay Roughsey of Mornington 
Island to city people such as our own Chicka Dixon, 
of Sydney. Chicka said that the lectures on 
Aboriginal culture came as a revelation to him. 
The Australian reported him as saying: 

“I swelled up with pride when I got the first 
For once concepts of our traditional culture. 

in my life I was really proud.” 

Adelaide University’s language laboratory was 
the scene for an interesting experiment over the 
New Year. Twenty-eight men and women were 
being taught Pitjantjara by full-blood Mr Gordon 
Ingkatji, from Ernabella. The course director, 
Rev. W. Edwards, who is also in charge of Ernabella 
Mission stressed the importance of a knowledge of 
the Pitjantjara language for anyone who wanted to 
work with the Pitjantjara people. He said that it 
gave Aboriginal children and their parents much 
more confidence if they were spoken to in their own 
language. 

Some of Sydney’s Aborigines too, are interested 
in learning Pitjantjara. Last year Director of 
Aboriginal Welfare Ian Mitchell gave evening Len Watson. 
classes in the language at Sydney University to the 

Some of the people who attended February’s pre-school conference. 

I 
I 
i 
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an Abschol conference on Aborigines and 
pre-school held at the University of N.S.W. last 
February, I met National Tribal Councillor Len 
Watson, of Brisbane. Len, who is a hell of a nice 

gets through his aggressive, anti-white 
* , told a story about some very 

ers who swore that their padre could 
aking with palsy, with fire from 
ne pooh-poohed it, but neverthe- 

less came to the church that night, out of curiosity. 
A special hole had bee 
of the church, so that 
without burning the 
moment came, the 

heaven.” Nothing happened. 
ome down from heaven.” Still 

purple then and roared in 

minute later the little bloke whom he had sent up 
on the roof with a special torch and kerosene to 
supply the fire, stuck his little black face through the 
hole in the roof and said: “Can’t. Wind blow 
fire out.” 

b Maori pre-school supervisor Honor Goldsmith, 
here in Australia for three months to help Aboriginal 
mothers set up their pre-schools, told of a beautiful 
Maori proverb at the conference. 

If you 
should bow your head, let it be to a lofty 
mountain.” 

OWN FROM HEAVEN!!!” A 

It runs: 
“Seek you the treasures of your heart. 

Pictured are two of the new homes recently completed f o r  
Aborigims at Woodenbong settlement. 
built fo r  the folk at La Perouse. 
I \ \ 

Similar houses are to be 

b On February 18th I got a letter from Sister Mark 
at Wilcannia. With the Darling River already at 
29 feet then, they were awaiting the flood waters 
from up north. It was expected that the whole 
reserve and mission would be flooded out. Australia 
must be a bit much for Sister Mark, for she ended 
her letter ruefully: 

“We have had no rain here since October and to 
think of a flood and no rain is beyond a Kiwi.” 

b Talking of nuns, a group of them from outback 
N.S.W. attended a holiday seminar at Blackheath 
from January 16 to 23, to discuss ways and means of 
helping Aborigines. The seminar was organized 
by Mr J. T. Purcell, fromer chairman of the 
Housing Commission and one-time member of the 
Aborigines Welfare Board. Nuns from the 
Daughters of Charity, Moree, Sisters of Compassion, 
Wilcannia and the Home Missionary Sisters from 
Parkes attended. 

b There’s a story about an old retired army officer 
who lived in one of our country towns. He was 
persuaded to sing in the local eistedfodd in the bass 
solo championship. His chosen song was The White 
Owl. So, off he went with his deep, deep voice: 

“The white owl in the belfry sits 
And sits and sits and sits, 

et cetera. 

Well, he won the championship. When asked 
if the choice of The White Owl had helped him win, 
he said “White owl be damned, I was juiced up on 
White Horse!” 

, 
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LETTERS 
Editor, 

Thank you for NEW DAWN. I am very pleased 
to see this magazine back in print again and I hope 
it wiI1 be for all time. I hope Mr Brindle’s ideas 
will be realized in the riot too distant fu&re, 
Professor Elkin’s artiefes are very good and I would 
like to see m y  more in print. To all ow leaders 
I say all the very best in the world. As I see it, 
there is a k u W  present and future for our 
peopIe. My favourite pefsonalities are JSath 
Walker, Pastor Nicholls and HwoId Blair. 

Y-, 
Mrs Kelly, Balranaid, N.S.W. 

D m  Ifafitoq 
I am an Aboriginal boy from Warren, centmi 

west New South Wales, and for m y  y m  I have 
read the magazine DAWN until the publication of 
it was stopped and 1 was happy to find that the 
NEW D A W  is just as good. coutd I be included 
in the mailing list? I have been reading a piece 
from, Tame magazine, April 27th, 1970 which refers 
to the Arnerimn Negroes. I think it applies to the 
Aboriginal people of Australia just as well. Would 
it be possible to have it printed in NEW DAWN 
please, as X think it is something that all Aboriginals 
who are proud (as I am) of their race should see 
and take into their hearts. It was written by a 
white person after most cardid and thoughtful 

observations of Negro men, m e n  and youths. 
It said: 
“What a relief h t  the Mack people have shed the 
myth that they are an ignorant, lazy, do-nothing 
band of subhumans as the white race has branded 
them, and have emerged to show the white world 
what they d y  are: a proud race of talented 
people, detemined to receive what they deserve; 
not civil rights, but h m  rights.” 

y q  
Phillip H&* B t b m  

Dear Editor, 
1 am enclosing a photo of myself and WO& Eke 

to see it in the NEW DAWN. I hope some of my 
friends can see it there, especially the old &Is I 
knew at Coatamundra. They might Iilre to write 
to me, as I would like some #ends. W~hing 
VOll all the hwt, 

Yours, 
Margaret Baker, 
P.O. Lightning R i d e  9392. 

Dear Editor, 
I mald like 8. girl penfriend to write to me, 

p l v  I am 12 years old and my hobbies are 
swmMing and basketball. I also like pop music 
and dancing. 

YOU=, 
Maureen Kelly, Bax r33+ 
P.O. Balmnald 2715. 



Children’s Corner 
Hello boys and girls! 

Have you ever thought to make a toy for yourselt 
or for your small brothers or skters? Here’s one 
that is very easily made and when it is painted in 
bright colours it looks very pretty spinning in the 
wind. First, you get a piece of stiff paper, about as 
wide as NEW DAWN (8 in) and square. Draw 
lines from corner to corner. Now cut along each 
line up to I in from the centre. 

Then, paint one side of the paper one colour and 
the other side a different colour. When it is dry, 
take a corner of the square (A) and push a pin 
through, it so: 

Pick up corner (B) and push the pin through it so 
that it lies under the (A) corner. Do the same with 
corners (C) and (D). Now push the pin through 
the middle of the paper and push it firmly into a 
stick, about + in down from the top. Then, run 
into the wind! 

A 

P 

V. C. N. Blight, Government Printer, New South Wales-1971 
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