


To get the article THERE IS A SOLUTION for this month’s NEW DAWN, I attended an Alcoholics 
Anonymous meeting, and I was amazed at the power of these meetings. Here men and women of all races, 
ages, and backgrounds meet to discuss their common problem-alcohol. Only first names are used, they 
do not discuss their jobs, or anything else that is private. In this way they stay anonymous and remain 
protected from gossip. I t  also ensures that they meet each other purely on human terms and they have 
found that it is only on these terms that they can help each other. 
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Kuris called it “bad news for  Aborigines.” 
Inham o f  North America called i t  the time after :- 

The Iroquois Indians believed that one should 
do anything of importance in the morning, for it 
was only then that the Great Spirit endowed man 
with goodness and with strength. At mid-day 
which they call “the split in the sky,” evil holds sway 
and man’s good fortune and power decline. The 
afternoon time is the time of evil, the time of the 
waning of power. 

This book, on which this article is based, is about 
the S ix  Nations Indians of the Iroquoian Confed- 
eracy in Canada. And the time is “after the split 
in the sky.” 

The Grand River Reservation of the Six Nations 
Indians is the largest reserve in the North American 
continent. I t  is 43,ooo acres, and its people are 
from s i x  separate tribes who settled there after the 
Great Peace at the time of Hiawatha. These people 
are determined to keep their racial identity and 
their land. They are trying hard to revive their 
half-forgotten customs and the religion of their 
forebears. 

when his father turned his back on the Reservation 
way of life and its people and took his family away 
to “go white”. Alex goes to high school and 
university and graduates as a teacher. Soon after, 
he begins to feel the old blood call and he returns 
to the Six  Nations Reservation in obedience to it. 

On the reserve, Alex’s relations warn him: 
“Take your time, boy. And don’t ask why’s this, 
why’s that. Prying ain’t popular on this reserve. 
Look and listen, and KEEP YOUR MOUTH 
SHUT. You’re a white man to us see, and that’s 
how people will treat you.” Nevertheless, Alex 
begins asking what they call his “white man’s 
questions.” He asks “Why don’t you farm the 
land properly and make it pay?” After a pause, 
his Uncle Henry replies, “Alex, you’ve forgot, if 
anybody ever told you that there was a time when 
our people wouldn‘t treat the earth the way white 
men do. Some of us have changed, some of us 
haven’t. The earth is our Mother and we don’t 
like to slice her up with big implements just to make, 
money out of her. . . . We go at it gentle with a 

Alex Mason, the book’s central character, was 
born on the Reservation. He was eight years old 

* A book by Jessie L. Beattie, Ryerson Press, 
Toronto, 1960. 
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rake or a hoe maybe, always thinking about what 
she is to us and to our children.” 

When Alex becomes interested in a girl, he is 
warned that he cannot approach her unless they 
are of different clans, unless her relations agree, 
and unless hk folks agree to his choice. “You see, 
we keep the laws. They come from way back, 
like the white people’s commandments. Every bit 
as serious to us. You remember that, Alex.” 

One day, when they feel they can trust him, Alex 
is taken by his Uncle Henry to where a man lies 
dying. The doctors have given him up and the 
family has called in the elders in desperation. Alex 
watches, tense apd afraid, as the men perform a fire 
ceremony and lift glowing coals with their bare 
hands and sprinkle the sick man with ashes. To 
his amazement, the man begins to get better from 
this hour. Later, when he quizzes his Aunt May 
about this, she laughs : “That’s civilization-it 
studies so much new that it don’t have time for 
remembering what’s more important than it can 
find out.” 

Later she explains about the medicine men. 
Some have not forgotten the knowledge of thou- 
sands of years. They use natural herbs to heal 
people. And there are also the more secret ways 
of curing. “But there’s some things we don’t tell 
about. Afraid somebody might laugh, maybe, or 
think we are crazy-but we’re not crazy.” 

One of the tribal men living on the reserve wisely 
sums up the Indians’ feelings about race relations. 
“If the government of Canada would only trust us, 
Alex, we’d be more inclined to trust them. And in 
no time we’d prove that behind our plans for a life 
of our own we’ve brains and a willingness to work. 
In the old days they called us savages. Now they 
call us lazy. We’re not lazy. We just haven’t 
any confidence in the future. They helped to 
make us savages and they helped to make us lazy. 
Now we want to help ourselves. And God, how 
we need it!” 

When Alex visits a church on the reserve one day, 
the pastor, thinking that Alex is white Iike himselc 
tells him his impressions of the Indians. “They 
resent Christianity because it’s the white man’s 
choice of religions. They speak of Jesus as the 
white man’s god. They don’t respect us, they don’t 
trust us. They don’t know what we’re thinking and we 
don’t know what they’re thinking. Some Indians may 
attend as Christians but they don’t adhere. When 
I use the world ‘God’ they translate it. What of 
that? Human understanding is feeble. compared 
with His. He knows His own.’’ 

Afcer the pastor has shown him over the church, 
Alex questions him some more about his lack of 
trust. He replies “The evils of the Reservations 
have a lot of Indians by the throat-unemployment 
and alcoholism. Lick the first and you’re half 
way towards licking the second. Next is better 
housing, education and so on. If you refuse people 
the right to live decently, why despise them when 
they degenerate ?” 

Many Indians have tried to live in cities. But of 
those who have gone from the reserve, many have 
returned also. The stone giants of cities with their 
ease, comfort and security have not heId them. 
Always they can feel the exhilasating pain and 
freedom of the country calling them back. Says 
one Indian “Alex, where does the rich fellow go to 
lose his jitters? To the wilds-and the wilder the 
better. He pays big money to live in a log cabin 
with lots of land around it where he can fish and 
hunt.” 

When any family on d e  Reservation gets into 
trouble, the children are farmed out amongst 
neighbours and relations. As the Indians say 
‘‘Almost every house you go into, there’s a baby, or a 
young child, or maybe somebody old that doesn’t 
belong. Just as well not to ask questions. Just as 
well to think it’s nice that nobody is left out in the 
cold. We all take tunns at helping.” 

“Talking about babies,” another Indian cuts in, 
“I read where they d e d  us a vanishing race. It’s 
not true. We’re increasing our population; we’re 
getting stronger. But we’ve got to stay together.’’ 
At this, Alex is led to remember when someone was 
criticizing the so-called immorality of the Indians 
in front of one of the tribal elders. One old man, 
unperturbed and unashamed, had chuckled to 
himself and answered the critic-‘yust as the trees 
when the sap rises towards the great sun, our girls 
feel the spring returning. Whatever you say about 
it, they will have their babies.” 

Finally, Uncle Henry sums up the feelings of 
many Indians. “To find a solution, we’ve got to do 
a lot of forgiving and forgetting before we can hope 
that level-headed planning will save our future. 
Waste of time is the Indian’s biggest mistake. And 
his biggest sin is lack of forgiveness. . . . We’ve 
brooded too long. Brooding is unhealthy and can 
bring on unhealthy thinking. We’ve got to change, 
as well as the white man. And yet, and yet . . . 
an Indian in a white man’s world remains an Indian 
at heart. This will always be true, until the white 
man proves that he has something to offer which is 
better than what he took away.” 
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- Professor J .  H. Wootten. 
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ABORIGINAL 
LEGAL 
SERVICE 

The Aboriginal Legal Service is a brand new 
venture which was founded in N.S.W. by a group 
of Aborigines, students and university staff who were 
concerned about the disadvantages suffered by 
Aborigines who come up against the law. They 
asked the Professor of Law at the University of 
N.S.W., Professor J. H. Wootten, for help. He, in 
turn, got the support of the Law Society and the 
Bar Council and has, at the time of writing this, a 
list of 146 barristers (kcluding 12 Q.C.s) who have 
volunteered to help. Many solicitors are also 
helping. 

Professor Wootten has suggested that many of 
the legal men who have volunteered their services 
were prompted to do so by experiences of seeing 
Aborigines in court, looking completely helpless 
and defeated by the situation. Thanks to his 
willingness to organize this goodwill into a practical 
body, the Aboriginal Legal Service was formed. 
Since late last year, it has been busy raising finance 

and getting staff and premises to prepare for a 
flow of cases. Last April the new Legal Service 
received a $24,250 grant from the Commonwealth 
Government. 

One question that has been asked is “Why should 
there be a special organization when Aborigines 
have access to the normal services like everyone 
else?” The answers lie, of course, in Aboriginal 
history. In the early days of white colonization, 
Aborigines who offended against the new laws were 
tried according to a legal system about which they 
knew nothing. It probably never occurred to them 
that the legal system could be on their side, too. 
This situation continues today. For many modern 
Aborigines, whole legal process remains a mystery. 

The psychological scars carried by so many 
Aborigines often make them reluctant to use what 
legal aid services are available. Many do not feel 
confident about approaching strangers, as they have 



to do when seeking the help of the Public Defender. 
Also, Aborigines are largely involved in offences of 
a summary nature. The Public Defender acts only 
in indictable matters which go to a higher court. 
And, even in indictable matters, he only acts in the 
committal proceedings in the most serious cases. 
No legal aid is available in summary and domestic 
proceedings where most Aborigines need them. 

At the Aboriginal Legal Service there ’ will be 
people who understand Aborigines and who will 
take a personal interest in them. The service will 
encourage Aborigines to use the services of the 
Public Defender in indictable cases, although where 
there are special elements in the case the Aboriginal 
Legal Service may itself act. They will also take 
police-court cases where no public services are 
provided and act in all types of civil cases. Typical 
cases handled in the city so far include: 
0 Aboriginal people being bluffed out of premises 

0 Assault, car theft, stealing charges. 
0 People who were behind in repayments for their 

house. 
A woman worried about maintenance in a divorce 
case. 

.A Victorian Aboriginal arrested in N.S.W. . . . 
his family wanted to know what was happening. 

The Aboriginal Legal Service expects these types of 
cases to be its main area of work. 

Members of the Service have been warned that 
it is no good coming to a country town unless they 
can stay. This is a problem, because obviously it 
will be years, if ever, before they could hope to have 
a lawyer on call in every country town. However, 
the Service is well organized now, to handle cases 
in the city and it will try to help the more serious 
cases in the country. 

Another worry is that people may think that they 
have an “open go”-that they can drag every little 
domestic argument into court. This will have to be 
discouraged. And this is l i e d  with a third 
problem-the problem of arousing excessive expec- 
tations. Obviously the Legal Service cannot 
defend every person put in for minor offences in every 
country town. So, they aim to take a wide variety 
of cases in the city and the more important cases in the 
country. Later, A.L.S. hopes that its activities in 
country areas will lead to advisory committees being 
set up in country centres to help the A.L.S. to work 
effectively and to help people to help each other. 

The attempt to change attitudes towards Abor- 
igines is seen as one of the Aboriginal Legal Service’s 
most important roles. It hopes to educate people 

by landlords. 

about the special problems faced by Aborigines 
involved with the law. Also, it hopes to educate 
Aborigines themelves about their rights under the 
law. This will help to build Aboriginal confidence 
that their dignity as citizens will be respected. As 
Gary Williams, the A.L.S. Vice-president said: 

“We won’t reform society-the problem is too 
big. But we will do a little bit to change people’s 
thinking about Aborigines. That is why we see the 
educative aspects as so important. And we must 
make Aboriginal people aware of the operation of 
law in society. In its own way, the Aboriginal 
Legal Service will make a very great impact on our 
people.” 

Council of the Aboriginal legal Service 
President : 
Vice-president : Gary Williams. 
Chairman of 
Management 
Committee: Ross McKenna. 
Secretary: E. Neumann 
Treasurer : Richard Chisholm. 
conncil 
Members : 

Professor J. H. Wootten, Q.C. 

Faith Bandler, David G. Barr, 
Professor John Cawte, Pro- 
fessor John Lawrence, Paul 
Coe, Ray Loveday, Q.C., Pro- 
fessor Garth Nettheim, Gary 
Foley, Mrs Shirley Smith, Mrs 
Trudy Longbottom, Chicka 
Dixon, Sol Blair, Gordon 
Samuels, Q.C., Roy Turner, 
Tom Williams. 

Aboriginal Legal Service Solicitor : 
David Collins. 

Solicitor’s Secretary: Alana Doolan. 
Field Officer: Gordon Briscoe. 

WHERE CAN YOU GET HELP IF YOU 
NEED IT? 

Write: Aboriginal Legal Service, 
142 Regent St, 
Redfern, N.S.W. 2016 

OR 
‘Phone: Sydney 699-1 109 (if unanswered, 

771-3333] 
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Alcoholics Anonymous 

To some alcoholics, it is just nonsense, ‘%omyy . . . 
To others, it is the most important thing in their lives. 
For some9 it is just “a bunch of do-gooders” . . . 
Others find that for them, 

THERE IS A SOLUTION 
People who have been beaten by alcohol and 

who cannot be helped by anybody come together 
weekly to talk over their problems. They tell their 
stories simply and directly. And somehow they 
are helped. At one meeting some of them spoke 
like this: 

‘My name is Jim and I’m an alcoholic. In  the 
days when Aborigines weren’t allowed to drink, I 
started because it was a challenge. Like forbidden 
fruit. At that time, when wine was about 31- a 
bottle in the pub, I’d get it out the back at 15/- a 
bottle. And nothing would stop me from getting 
a drink. Nothing. I’d do anything at all and I 
mean anything. I’ve been so bad, shaking and 
that, that I’ve paid for metho. at $I  a bottle rather 
than wait another fifteen minutes for the pub to 
open. I’d pour it in and straight ,away feel g foot 
high. Then I’d keep on belting it into me. Most 
of you here tonight probably know what it’s like to 
have the “horrors”. I had them alright and that’s 
what they are-horror. The things I saw on the 
wall are just, well, unimaginable. 

Not until I got honest in A.A. did it begin to work 
for me. Then and only then did it give me a more 
sane, a more sensible idea of life. Now I try to be 
as honest as the world wiIl let me be. 

I get into moods; dangerous moods. The only 
way I know how to get out of them is to come to a 
meeting. I t  saves me from being what I was and 
what I was is bloody hell.’ 

‘My name is Ray and I’m an alcoholic. Once 
I’d started to drink, my wives couldn’t stop me. 
My kids couldn’t stop me. Nothing could stop me. 
But through A.A. I learnt to accefit that I was an 
alcoholic. That was my first bit of peace. 

Through A.A. I discovered that I wasn’t a human 
being, that I wasn’t living. I couldn’t live and I 
couldn’t even die! I tried pills, a gas-oven, and 
then went over a 200-foot cliff in a car. Yet I 
survived. Each time I’d hit the bottle again as 
soon as I got out of hospital. 

I think I started drinking in the first place “to 
show ’em.” Perhaps this is part of the disease of 
alcoholism. They say it is three-fold, that body, 
mind and spirit are all sick. The idea of a “spiritual 
sickness” never meant much to me. Like most 
“alkies” I have always been very rebellious towards 
any authority or organized religion. I hated all 
bosses. Spiritually I had nothing. My body was 
a wreck. Mentally, alcohol made me not want to 
live anymore. 

One day I went to an A.A. meeting. There I 
met a man who couldn’t read or write. That man 
taught me more than Id‘ learnt in all my 49 years 
before that. He spoke to me in a way that helped 
me like nothing before had ever done and I owe 
him everything that I have now.’ 

‘My name is Joe and I’m an alcoholic. I started 
drinking when I was fourteen. By the time I was 
twenty, I had landed in a mental hospital. By then 
I’d tried the lot-headshrinkers, Life-Line, the 
Langton Clinic, the lot. Each time, after treat- 
ment or help, I’d go straight back onto the merry- 
go-round of more drink, the D.T.’s and so on. 
“Little motivation, little chance of recovery” they 
wrote on my Me. When I came to my first A.A. 
meeting, something clicked but I wasn’t ready to 
give up the grog. My whole life revolved around 
it. Then, just over seven months ago, I found 
myself in an hotel-room in a pretty bad way. I 
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was pretty close to doing myself in. But when I 
felt lousiest, worse than I had ever felt, I got the 
idea of giving A.A. another go. A decent go this 
time. From there, I managed to stay off grog a 
day at a time, which is all you have to do in this 
show. Now I’ve been off it for seven months and 
I’m here to give A.A. back a little of what I got out 
of it.’ 

Just what do men (and women) like Joe get out of 
it? First of all, there is the company of other 
alcoholics, people who know what it’s like. They 
are there only because they want to help their 
fellow alcoholics as they themselves were helped. 
Nothing is asked of the alcoholic, save the desire to 
get well. There are no fees and no belief in any 
particular point of view, medical or religious, is 
demanded of him. 

The journey out of alcoholism is said by Alco- 

I. We admitted we were powerless over alcohol- 
that our lives had become unmanageable. 

2. Came to believe that a power greater than 
ourselves could restore us to sanity. 

3. Made a decision to turn our will and our lives 
over to the care of God as we understood Him. 

4. Made a searching and fearless moral inventory 
of ourselves. 

5. Admitted to God, io ourselves and to another 
human being the exact nature of our wrongs. 

6. Were entirely ready to have God remove all 
these defects of character. 

7. Humbly asked Him to remove our short- 
comings. 

8. Made a list of all persons we had harmed, and 
became willing to make amends to them all. 

9. Made direct amends to such people wherever 
possible, except when to do so would injure 
them or others. 

IO. Continued to take personal inventory and 
when we were wrong promptly admitted it. 

1 1 .  Sought through prayer and meditation to 
improve our conscious contact with God as 
we understood Him, praying only for knowledge 
of His will for us and the power to carry them 
out. 

12. Having had a spiritual awakening as the result 
of these steps, we tried to carry this message 
to alcoholics and to practice these principles 
in all our affairs. 

The first of the Twelve Steps is the biggest hurdle 
He must admit 

Many find it difficult to admit that 

holics Anonymous to consist of twelve steps. 

to be overcome by an alcoholic. 
what he is. 

they cannot control their drinking. They can’t 
face the fact that they are sick. Many cling to the 
delusion that they can get over it “on their own”. 
Others hang on to the idea that their troubles are 
wholly due to their personal circumstances and are therefDre 
somebody else’s fault. As long as there are blocks 
like these, A.A. cannot help the alcoholic. 

It is not possible to see the dawn of the morning 
unless a person has come through the darkest part 
of the night. For the alcoholic, this means accep- 
ting fully his powerlessness over alcohol, his utter 
defeat. But there is more to it than that. The 
A.A. programme is not merely learning to live 
without drink. Ray said: “We alcoholics have 
discovered that sobriety is not enough. It is 
meaningless alone. The whole A.A. programme is 
a way of changing life, a turn to a new way of life, 
a conversion if you like.” 

This idea revolts a lot of alcoholics in the 
beginning. They don’t like its spiritual overtones. 
And they don’t like the idea that they need help, 
that they can’t help themselves. Yet the hard-won 
experience of A.A. members is that alcoholics can’t 
help themselves and that unless the alcoholic 
changes his whole life-a conversion-he cannot 
stop drinking. 

The nature of this ccconversion’’ whether to a 
“God”, an “inner Self”, a “Power greater than 
ourselves”, or whatever is left to the man himself to 
decide. And belief in the truth of the Twelve 
Steps is not a condition of A.A. membership. But 
A.A. members do claim that if the spiritual content 
of the Twelve Steps is actively denied, alcoholics 
seldom remain dry. Therefore all they ask of any 
alcoholic is that he keep an open mind, for only 
then is a personality change possible. And these 
people, in their bond of suffering, truth and under- 
standing seem to agree that “strength can come out 
of weakness and that perhaps only those who have 
tasted the fruits of reliance upon a Higher Power 
can fully understand the true meaning of personal 
liberty and freedom of the human spirit.” 

I I 

There are A.A. groups in most towns, cities 
and suburbs in Australia, New Zealand and 
Papua-New Guinea. These are listed in local 
telephone directories under “A.A.”. If there 
is any difficulty in contacting a local group in 
N.S.W., write to: 

Alcoholics Anonymous Central Office, 
Room 106-108 First floor, 
590 George Street, 
Sydney, N.S.W. 2000. 
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People photographed at the NADOC fund raang dance held 
in April at Erskineville Town Hall. 

B 

1- 
t '  

b I 



BUSH TUCKER? 
Many Aborigines in country places still 

tucker” occasionally. They do not like t 
and they do not like any whites to see them do it, 
for they are ashamed of it. This is reall 
A pity, because the range of things wh 
under the heading of “bush tucker” are 
dously good for growing children who need a variety 
of body-building foods. Come to t h i i  of it, 
.people laugh at the Frenchman for eating his frogs’ 
’legs and snails. (I don’t know why-both are 
delicious!) They laugh at the Scotsman for eating 
his haggis-made from a sheep’s stomach. They 
laugh at a Dutchman for his love of salted raw 
herrings. The French, Scots and Dutch people 
just laugh straight back while they enjoy these 
things and that is exactly what the Aborigine should 
learn to do too. 

I t  is sad that good “bush tucker” has been 
replaced as much as it has, by what one man called 
“mongrelised white tucker.” Damper ’n .jam, 
bread ’n fat and black tea just about sums it up. 
Children’s bodies cannot grow properly on that. 

Many children, both in Australia and in European 
countries (for example England, as has been shown) 
go to school without breakfast. They may or may 
not have been given some lunch money. If so, 
they often use that to buy sweets and ice-creams 
at lunch-time, instead of a healthy lunch. 
No wonder they cannot concentrate on their 
lessons properly ! 

a t  about Aboriginal children? Norma Cook, 
a school sister who looks after the La Perouse area 
and visits homes there, told me: 

“I can’t honestly say that I’ve found any diff- 
erence between the nutritional levels of whites and 
Aborigines. It is difficult to generalize, because I 
h o w  some who are ill-nourished. But plenty of 

ren are adequately fed. Their diet 
terribly well balanced, but it is 

dy needs to eat foods from 
day. Despite what people 

may think, it is not necessary, really, to have 
cooked meals. But what is necessary is something 
from each of the following five groups daily: 



MEAT, CHICKEN FISH EGGS, CHEESE - -'-,-- 
you neet something from this group twice a day - 
Steak, mince, sausages, chops are all good. 
(Dried beans - soya beans, butter beans etc. 
are good substitutes. 

Adults % pint 

Children 

Teenagers 
& 1 pint 

Pregnant 1 4 %  pints 
Women and 
Nursing Mothers 

I BREAD, CEREALS 
(powdered full-cream 
milk or skim milk 
make good substitutes) 

Mlholemeal bread is best. 
Cereals may be in the 
form of cooked porridge 
or packet cereals. 

BUTTER 
o r  table margarine , \ / FRUIT', VEGETABLES - 

Need not be.mooked, 
but if things from this 
group aLe cooked, try 
also to eat a t  teast one 
thing raw each day ako. 

(of a sort which 
has added vitamins) 

/- 
If this fs a 
half pound 
packet, eacl 
person needs 
about this 
much each day. 
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THE 
AU STRA L I AN 
A B 0  RIG I N ES 
Part XI11 

(continuedfiom last ksm) 

Professor A. P. Elkm. 

ABORIGINAL IDEAS ABOUT LIFE 

Causes are personal: If a man spears an animal, 
we know that he caused the animal’s death. But if a 
person gets ill, this is not the obvious effect of 
someone’s action. But to an Aborigine, the cause 
must still be personal. Someone did it. In this case, 
he will say that an unseen spear, stone or cord was 
thrown. The only defence is by magic. 

Time: To Europeans, time is a series of then and 
now, the now almost immediately becoming then. 
To the Aborigines, however, time is now. There 
is a past, when the ancestors did their mighty deeds. 
That past, however, is the present, the here and 
now, It is realized through ritual. History exists, 
but it is the story or myth of that which is “behind” 
or “within” rather than “before” the present. And 
that which is “within” is the Dreaming, the Un- 
seen, .pymanent reality. Time is unimportant to 
Aborigines. A “ten-day journey” means nothing 
to him. He and his family might take twenty days 
or more. If they are food-gathering or seeing 
friends, he would most likely delay for a few days. 
Food or social relations wherever and whenever a 
person happens to be is his main concern-the 
“concrete reality” of the now. Timetables are not 
definite. Those who arrive first at a gathering 
place wait, that is “sit down” and gather food and 
hold corroborees. There is no hurry and no 
reproaches for being late. How can anyone be 

late if no exact time is fixed? So they wait and 
meanwhile everybody is busy living-in the NOW. 
Numbers: are difficult to teach to an Aboriginal 
child because they have no relevance to his camp 
life. A hunter can only spear one kangaroo at a 
time. If he sees two or three or four he says so, 
but more than that is a “mob” or “plenty big 
mob”. And who on earth wants to count how 
many witchetty grubs they have collected-it is not 
necessary! 

Private property: Possessions are a nuisance to a 
people on the move. So, no-one seeks possessions. 
The pressure is rather to make or get articles to 
give to others. A man’s spears or possessions are 
never stolen. They are lent or given to those who 
want them and of course, to all relations. All 
goods are shared according to kinship custom. 

In  the old days, an Aborigine hunted when he and 
his family needed food. When they had it, they 
“sat down” until it was gone. A common thing 
today, amongst part-Aborigines in towns, is €or a 
man to work for awhile and accumulate money. 
Then, just as in the old days, he will “sit down” 
with h s  relations until it is all gone. Then he gets 
another job and the cycle starts all over again. The 
problem for these people is to recognize not just 
the need to work when they need the money, but 
to see that unless they work consistently, the 
employer might not be able to carry on his business 
in which case jobs won’t be available when wanted. 

I O  



For the infomataon of its readers, NEW DA WN is repeating infomation about Educational Assistance for Aborigines and Furniture Loans 
for Aborigines. 

EDUCATIONAL ASSISTANCE FOR ABORIGINES 
Grants-in-aid 

The New South Wales Government provides 
Educational Grants-in-aid to certain Aboriginal 
children. 
Who may apply? 

Applications can be made (usually by a parent or 
a guardian) for certain children of Aboriginal 
descent. There is no means test and grants are 
made even if a child also gets a bursary or scholar- 
ship. 

Aborigines attending any secondary school are 
eligible, except those who are already 15 years or 
over or who will turn 15 during the year for which 
the grant is given. These older children are 
covered by a separate scheme operated by the 
Commonwealth Government. 
How should the money be spent? 

It is up to each parent to decide how the grant 
should be spent, but it is sent to help parents pay 
for uniforms, school fees, books and other school 
expenses. 
Where to apply? 

Application forms are available from the nearest 
office of the Department of Child Welfare and 
Social Welfare. The principal of the local school 
will also help. Applications open on 1st November 
and close on 31st December in each year for grants 
for the following year. 

How is the money paid? 
A cheque will be forwarded to each parent as 

soon as possible after 1st January. It is a good idea 
to open a bank account with the cheque, or pay it 
into an existing account. Only one grant will be 
paid in each year. 

Other forms of assistance 
Aboriginal bursaries 

Aborigines who apply for ordinary State bursaries 
may, even though they are not successful in open 
competition, be granted Aboriginal bursaries. The 
same means test for State bursaries also applies. 
The school principal will help with applications. 
Accommodation msistance 

Where a student lives too far away to attend a 
State high school, an allowance can be paid for his 
board at a hostel or in private accommodation. 
Special educational assistance 

This payment is made to cover special cases, for 
instance an Aboriginal who has won a scholarship 
but needs help to meet costs not covered by the 
scholarship itself. 

Further information 
The nearest office of the Department of Child 

Welfare and Social Welfare can answer any ques- 
tions you have about educational grants. 

The New South Wales Government makes available loans up to a maximum of $500 to 
people of Aboriginal descent to help buy necessary furniture and household goods. 

FURNITURE LOANS FOR ABORIGINES 
Who may apply? 

Any person who is descended from an Aboriginal 
?ay apply. There is no means test, but existing 
h re  purchase commitments are taken into account 
to decide whether an applicant can make the 
necessary repayments. 
What are some of the types of furniture which 
can be bought? 

Beds, wardrobes, dressing-tables, lowboys, tables, 

Kitchen dressers, refrigerators, storage cupboards. 
Sheets, pillowslips, blankets, 
Irons, ironing-boards, lawn mowers, 
Certain types of washing machines, 
Secondhand h i t u r e  up to a limit of $250. 

chairs, 

.Curtains, blinds and floor coverings up to a 
limit of $100, 

Items such as the folIowing cannot be approved: 
Antique furniture, occasional tables, lamp stands, 
cocktail cabinets, 
Television sets. 

What are the conditions of a loan? 
The applicant signs a Bill of Sale for the goods. 
The applicant pays the supplier 5 per cent of the 
total cost and the Department pays the rest. 
The goods must not be sold until the loan is fully 
paid back. 
The goods are to be insured by the buyer. 
Regular repayments on the loan must be main- 
tained. (Continued on page 13) 
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SMOKE SIGNALS 
)The April issue of NEW DAWN carried a Smoke 
Signal about the decision of the University of 
N.S.W. to admit Aborigines or part Aborigines to 
courses without being subject to the quotas faced 
by students of other races. They are to be ad- 
mitted, if approved by the Professorial Board, on 
the basis of whether they have a reasonable chance 
of success in the courses they wish to study. On this 
basis, some may be admitted who have not matric- 
ulated. A further piece of news is that the Uni- 
versity of N.S.W. has now established a b d  to help 
those Aboriginal students of the university who may 
have special problems which make it difficult for 
them to manage on their scholarships. If any of 
our readers would like to support this cause, 
donations would be most welcome. Enquire 
from: The Registrar, University of N.S.W., P.O. 
Box I, Kensington, N.S.W. 2033. 

,The bush telegraph wants to know whether it 
might be true that NEW DAWN’S “Dubbo Half 
Caste” is Lloyd Nolan? 

,Finders keepers. . . . After the recent rejection 
of the Gove Peninsula Aboriginal land rights claim 
on the grounds that when Captain Arthur Phillip 
laid claim to Australia at Sydney Cove in 1788 
“every square inch of territory in the colony became 
the property of the Crown” a Sydney newspaper 
commented sarcastically: 

“So much for Aboriginal It seems 
claim to 

Australia at Sydney Cove in I es should 
have insisted on a clause recognizing their title to 
land they occupied. 

)On the 13th of September last year, the deaths of 
Ken Gordon and Norman Daley, half-caste Abor- 
igines, occurred on Cullum Cullum Station, about 
twenty miles from Baryulgil. These men, both 
highly respected in the Baryulgil and Woodenbong 
districts, were killed when the jeep in which they 
were travelling left the road shortly after they had 
showed a mining man from Newcastle a site believed 
to be a gold bearing area at Cullum Cullum. The 
white man was injured in the accident, but sur- 
vived. A number of Aborigines claim that the 
site inspected was of sacred significance to Abor- 
igines and that the two men died because they took 
a white man to a place that was taboo to him. A 

that when Captain Arthur 

Wonder why they didn’t.” 

number of Aborigines in the Baryulgil-Tabulam 
area, it is believed, know where there are gold 
deposits. However they have said that they will 
tell nobody where the gold is. 

,Recently, an Aboriginal workshop of stone 

or ideal of many white liberals. 
Aborigines who have rubbed my nose in the fact 
that they think differently from the way that I, as 
a gubba, think. I am a gubba, I can’t help being 
a gubba, nor can I help thi i ing like one. I try 
my best not to be paternalistic. Yet I have 
written items in this magazine which I have come 

later, not so much for what they express, 
tand by that, but for what they can be 
as expressing. Different interpretations 

are not always realized by the person who writes a 
piece, which is why newspapers have special people 
who check each thing that is written. So, do please, 
let me keep on knowing your reactions to things in 
NEW DAWN, so that I’m not groping in the dark? 

)This par. can be interpreted as paternalism. I 
am putting it in because I do believe these things 
need to be said in NEW DAWN exactly as they 
were said to me. If I’m wrong, please let me know. 
A health nurse who visits many Aboriginal homes 
told me: “A lot of people have told me that Abor- 
igines are dirty. Well, I can’t agree. From what 
I have seen, the Aboriginal women do sweep, they 
do clean up, they do make their beds, they do their 
washing. I’ve visited quite a few Housing Com- 
mission homes, rented by whites, that have a 
grubby, ill-kept look inside. The remnants of 
breakfast are still in the table at mid-day, Mum’s in 
her dressing-gown with her hair in curlers, watching 

Yet 
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T.V. This is very common. That is why I get 
so defensive when I hear people attacking Abor- 
igines for being lazy lay-abouts. It’s not true. 
Sure, there are some, but no more than in any 
other group. I feel that these little Aboriginal 
mothers are really up against it, considering the 
homes they are in. I’ve seen them sweeping 
around the holes in the floor-the p i n t  is, they’re 
sweeping! It’s amazing what they can do with a 
bucket, a scrubbing brush and some soap. That is 
why I’m so pleased about the new houses to be 

. built at La Perouse. Many of these women are 
very, very domestic in their outlook and would love 
a decent house with a good stove, hot water and 
enough bedrooms. At the moment, their homes 
are such horrible dumps, that to blame them for 
the way they look is like blaming someone with only 
one leg for not walking straight.” 

FURNITURE LOANS FOR ABORIGINES 
(ContinuedJC/om page I I) 

How are repayments made? 
The interest rate on the loan is 5 per cent per 

annum and the period for repayment ranges from 
I year to 5 years. Examples of repayment rates 
are shown on the attached table. 

Instalments are paid monthly to any office of 
the Housing Commission or the Department of 
Child Welfare and Social Welfare. 

How to obtain a loan? 
Contact the nearest office of the Department of 

Child Welfare and Social Welfare where the officer 
will help you fill out a form. He will answer other 
questions you may wish to ask about the loan. 

Payments per month 

“y,“,“ o f  I rear 2 rears 3 rears 4 rears 5 rears 

s $ $ i? 0 i? 
50 4.30 2.21 1.51 1.16 0.95 

I O 0  8.60 4.41 3.01 2.32 1.90 
150 12.90 6.62 4.52 3.48 2.85 
200 17.20 8.81 6.02 4.63 3.79 
250 21.50 11.02 7.53 5.79 4.74 
300 25.79 13.22 9.03 6.94 5.69 

400 34.39 17.62 12.04 9.25 7.58 
450 38.69 19.83 13.55 10.41 8.53 
500 42.98 22.03 15.05 11.56 9.47 

350 30.09 15.43 10.54 8.10 6.64 

THE CORRINYA TRIP f 
I was camped at Hay south of the bridge 
At a placed called Bushy Bend. 
I duffed my horses in the links 
And thought it was the end. 
All bleary eyed and worn out - 
I staggered to my den 
And blamed poor Gordon Richard 
But found out it was Len. 

So I yoked up Prince and Silver 
Thought we’d make a start 
Drove them to the nineteen mile 
They nearly broke my heart. 

We headed for Corrinya 
For a thousand cross-bred ewes 
From there back to the nine mile 
They nearly broke my heart. 
Then headed for the five mile 
Decided to have a roast. 
Thence to Carrathool 
Where we had our eggs on toast. 

We chased the route and crossed the bridge 
And let go on the flat. 
The tail was still a-going 
When the lead was coming back. 

We were not in a hurry 
We were not pushed for time. 
A little green and a little dry 
And the sheep are doing fine. 

Coming down the river 
The reserve not quite so bare 
There’s Mrs Mitchell’s cooking 
And she stopped to cut Frank’s hair. 

Well we have a skewbald colt 
His name is Direct Blaze. 
When we ride him into town 
The people stand and gaze. 

He is a living picture- 
No artist’s hand could paint. 
Saddle him up for the first time 
And he’ll nearly make you faint. 

Now this plant is all together, 
Ready for another day. 
We’ll soon be six miles closer 
To a Riverina town called Hay. 

-Frank Mitchell. 



LETTERS 
Dear Editor, 

I have been reading an article in the NEW 
DAWN, February, about the promise of the Aus- 
tralian Council of the Arts to help us keep our 
different works of art, carvings and so on. I am so 
glad this has come up. I, for one, am jealous over 
these things, especially as I can see them slowly 
being taken from us by the white man. There is 
money in Aboriginal art and the white fellow knows 
it. I could mention some who are I feel exploiting 
our people to manufacture the boomerangs and all 
the other old Aboriginal weapons, etc.,and using 
our Aboriginal arts and the Aboriginal name to 
sell these products. Some of these arts are sacred 
and should not be used. What are we “kurisYJ 
going to do about it? I feel assured that if there’s 
no move soon to put a stop to it, and we just pass it 
off, we can say goodbye to our arts. They will 
surely be a thing of the past. I just hope this stirs 
some of our people as it has myself. I have written 
this letter so that our people in N.S.W. will not only 
read it but take it seriously and so something that 
may spread Australia wide. Then I feel sure we 
will be given the help we need. It’s up to you. 

Regards, 
DON NOLAN, 
6 Bembrose St, 
North Dubbo. 

At a recent Advisory Council meeting, Mr Hall 
presented a letter from Mr E. Scuthorpe com- 
plaining about the activities of a Mr Jack Keizer of 
Dubbo who is manufacturing boomerangs. The 
Council felt that there was nothing to prevent any 
person manufacturing boomerangs if they so desired 
but unanimously resolved on the motion of Mr 
Hall, seconded by Mr Cruse that the Minister be 
advised to write to the Minister for Labour and 
Industry concerning Mr Scuthorpe’s complaint 
that the factory is being operated without a licence. 

-Ed. 

Dear Editor, 
I have been a reader of your magazine over a 

lengthy period of time and would be pleased if you 
could assist me in trying to locate an Aborigine who 
previously lived in Brewarrina. The person’s name 
is Peggy McHughes, for whom I acted some two 
years ago in regard to a motor vehicle accident in 
which she was a passenger. Miss McHughes is 

entitled to a sum of money under the Third Party 
Insurance Act. However I have been unable to 
trace her so that I can finalize the matter. If you 
could assist through your magazine, it would be 
very much appreciated. 

R. F. BROWNETTE, 
Solicitor, P.O. Box 319, 
Bourke. 

Dear Editor, 
I was wondering if you are interested in publishing 

poetry in NEW DAWN. I have made up quite a 
lot of poems. I used to be a cattle drover and a 
sheep drover in Queensland and in N.S.W. s w e l l  
as a colt breaker, trapper and ’roo shooter in all 
States. Now I’m on an Invalid Pension with 
nothing else to do but make up a poem now and 
again. I am sending you what I call the Corrinya 
Trip if you would like to publish it. 

FRANK MITCHELL, 
Morris St, 
Deniliquin, N.S.W. 

(Mr Mitchell’s poem is on page I 3). 

Dear Editor, 
Could you please find me an Aboriginal pen- 

friend? I wrote to Eric Jolliffe and he advised me 
to write to NEW DAWN and said that you may be 
able to help. 

Yours, 
I am 15 years old. 

PETER BELL, 
6 Pengana St, 
Rosebud, Vic. 3939. 

Dear Editor, 
It gives me great pleasure to read NEW DAWN 

and understand all that has been said in it. But 
what interests me most is the second last page of the 
magazine where you print the letters. Would you 
please print my name and address there in the next 
magazine? I am 18 years of age and 5 ft 6 ins tall. 
I would like to write to a girl pen-friend aged about 
16-18. 

WILFRED MALIN, 
Port Moresby Technical College, 
P.O. Box 2046, 
Konedobu, Papua. 
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People photograplied at the NADOCfund raising dance held 
in A#ril at Erskinedle Town Hall. 
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Hi there, everybody ! 

I’VC been thinkii that maybe this month we could make somc cork boats to sail with. Get yourselves a 
Thcn, get a thin stick with a sharp point on one end; Cut a 2-inch square of stiff paper large cork each. 

across like this : 

\ 
\ 

2 

Make 
two 

Push the stick through the paper sail and into the cork. WJitc your name on the sail, get a pan of water 
and sail your boa@ ! 

Riddles : 

I .  what is grey, has big ears, a long trunk and 
weighs only three pounds? 

2. Ten cats were in a boat. One jumped out. 
How many left? 

ant. 

-aqdnwod v -b 
y a a 2  9 3 0  XIS 
*Val aJa* auoN ‘z .s)@ddm axaM 2 s a ~  atp 

3. Name six things smaller than the mouth of an .mqdqa q &A ‘&AV ‘I  

4. What kind of pine has the sharpest needles? 

V. C. N. Blight. oopemment Prhtcr, New South Wales-1971 
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