


This issue of NEW DAWN is the result of a trip to Walgett, Collarenebri and Lightning Ridge. As so 
often happens when I come to country towns, nobody wants to be photographed. Yet these same people 
axe likely to write to me asking for more photos in NEW DAWN! For example, Wilcannia 
and Gulargambone were great. Don’t 
forget though, that every time one of you refuses to be photographed for NEW DAWN, you are only 
punishing your own friends and relations in other places. So 
how about a bit more co-operation when the NEW DAWN camera comes around? 

Areas vary. 
I could hardly get a photo at Box Ridge or Walgett mission. 

It might be their only chance of seeing you. 
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Walgett- 

then 

and now 

It’s history now. The story of how two young 
Aboriginal boys were locked up in 1964. How 
Harry Hall and the waterside workers began 
protesting about it. How the old town “closed up” 
and isolated them. The setting up of the Walgett 
Aborigines Progress Association, with Harry as its 
President. Then the coming of Charles Perkins 
and the university students’ “freedom rides”. The 
publicity. Walgett became a household word 
meaning discrimination. Then slowly, slowly, the 
little town began to thaw. The colour bar was 
broken in hotels and in the picture theatre. It 
took years, but now Harry Hall can walk down 
Walgett’s main street and be “seen” and greeted 
by most of the town’s citizens. 

Harry does not claim that Walgett is now perfect, 
by any means. But he does claim that it has 
improved tremendously for dark people since the 
sixties. There are Aboriginal members in the 

bowling club, the R.S.L. and the golf club now- 
something that would have been unheard of, once. 
All the hotels are free. The town atmosphere is 
better. “It’s the same in Moree,” says Harry. 
“Some time ago, Charlie Perkins was in Moree. 
He was asked into a bloke’s home to have a cup of 
tea. This bloke, a white man, told Charlie that 
there had been a big change in Moree since the 
freedom rides. And he added, ‘someone should 
have done it twenty years ago.’ ” 

A look in Walgett’s Oasis hotel shows whites 
having a drink with Aborigines. They do it without 
self-consciousness. They do not think that they are 
doing anything out of the ordinary and that is how 
it should be. There are people in Walgett who 
look down on this; who say that these people drink 
with the Aborigines for a reason. Occasionally this 
may be so, but Harry Hall says that there are plenty 
of cases where this is definitely not true. He says 
that there is a good cross-section of people in Walgett 
who do it purely out of friendship. And he points 
out that they are doing it out in the open, too. The 
dark people know who is genuine and who isn’t. 
Let them be the judges. 

One of the Walgett locals told me that Aborigines 
were becoming better off all the time and that they 
no longer “know their place.’’ It’s because of 
Harry Hall, of course. He is a “dreadful man, an 
absolutely terrible man.” At this point, I couldn’t 
help smiling, thinking of the even-tempered, 
reasonable and easy-going Harry Hall whom I 
knew, being described as an c‘absolutely terrible 
man.” “He is a troublemaker,” the person added. 
“He’s put new ideas into Aborigines’ heads, so that 
they won’t work for you anymore. And as for 
mixing with Aborigines-that’ll be the day!” 

Says Harry: “I can understand why so many 
whites in these small towns are anti-Aboriginal. 
They see them at their worst, everyday. But people 
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have to be tolerant. The change to a European 
way of l ie  came too suddenly for our people. It’s 
not their fault that some of them couldn’t cope with 
the new ways. Admittedly, some of our people 
would break your heart. Some of them deserve 
the criticism they get. But people shouldn’t judge 
on colour alone. They should judge by people’s 
actions, their way of living as individuals. If they 
used this yardstick, quite a few Europeans would 
suddenly find themselves barred from club member- 

As is always the case, there are dinkum Aborigines 
and dinkum Europeans in Walgett, as well as people 
on both sides who are not quite so dinkum. But it 
is obvious that Aborigines are now being “given a 
go” in the town. Despite the fact that wool is on 
the decline, Hany says that there are jobs in Walgett 
and that the town is going ahead. A number of 
Aboriginal people have moved into the town and 
have settled in well. “It just shows the importance 
of giving people a chance,” says Harry. “I know 
women who came from d r e a m  river shanties who, 

ship, too.,’ 

Mrs Kathleen Bornay in front of het. btuu~ful house and garoh 

given the opportunity, keep a house beautifully. 
You can never predict who they are, either. These 
are the women who make it good for others of our 
people because this sort of thing is noticed, .you 
know.”. 

A symbol, almost, of the new thinking in Walgett 
is the Walgett Community Centre now being built. 
Financed by the Commonwealth and by the Sydney 
and Walgett Foundation for Aboriginal Affairs, it is 
to be a true community centre, where people of goodwill 
from both races will be able to meet and mix. 
There is some indication that this will happen, too. 
As I was leaving town, a w o w  said to me “Despite 
what you hear, most of us here in Walgett are not 
against Aborigines. I’ll admit that we don’t know 
all the answers, but we are trying to help them. 
We’re opening a pre-school here soon. We’re 
hoping that will make a difference and really be a 
help to these people.” She may not know all the 
answers, but it was obvious that she was genuine 
enough in her desire to help Aborigines. Is this 
the voice of a new Walgett speaking? 

P, 

L’ .  . 
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Hany Hall 

People who have been up north, where Aborigines 
are still living tribally, have told me that in the 
tribe, the discipline is harsh. But the authority of 
the elders is being questioned by the younger ones 
in the tribe, who have new ideas. This has, of 
course, long happened in N.S.W. When the tribes 
lost their traditional way of liie, discipline went with 
it. The elders lost their authority and there was 
nothiig to take their place. Today, nobody is boss 
and whoever tries to use his talents to help his people 
can expect an uphill battle. For Aborigines don’t 
liie bosses, least of all a boss who is one of their own. 
After all, “who does he think he is?” 

“In the 
early days when I had a ‘dog licence’-an exemption 
permit to drink-my people called me a ‘flash 
Aboriginal’. This changed when everybody was 
allowed to go into hotels.” 

“The criticism I got during the sixties, both from 
whites and Aborigines was something terrific. 
Quite a few of my own people said then, that I 
shouldn’t make trouble. No matter what I did, I 
was wrong. I shouldn’t stir. I should stir. 
Everybody had an opinion. I just had my own 
conscience to guide me. Now, looking back, 
they’re glad that I did stir, because things are 

Listen to Harry Hall of Walgett talking. 

Harry Hall, 
aboriginal leader and 
one-time “stirrer.” 
His story makes 
me wonder: 

Who’d 
be an 
Aboriginal 
leader? 

better now for dark people in Walgett. But you 
couldn’t jump over the criticism I got at the time!” 

“Now the youngsters criticize me. They say 
that I don’t whinge much anymore-that I’ve gone 
soft. Sure, I’ve quietened down. It’s no good 
keeping on in the same old way when you’ve 
achieved something. If you do, then the people 
who took notice of you before will say ‘He’s just a 
rat-bag. It’s gone to his head’. It would be stupid 
to go on like that. When you’ve achieved 
something, you’ve got to stop grumbling and admit 
that you’ve got it-not keep rubbing it in. Well, 
I’m admitting it. Walgett has gone ahead. But 
the young ones now, are at the point where I 
started, years ago. It’s a road I’ve already trodden. 
They don’t realize this.” 

“Sometimes I think to myself, is it worth it, in 
view of all the criticism I get? Is it really worth 
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it? Everything I do is criticized. I think our 
people should realize that most of the people who 
are fighting for the Aboriginal cause today are 
people who don’t need to be involved at all. I 
always had good jobs before I started working for 
Aborigines. ” 

“He’s not our leader! We have no leader. He 
doesn’t speak for us. We each have our own 
opinion. Nobody leads us!’’ That’s what they 
said about Harry Hall in Walgett. That’s what 
I’ve heard said about other people in a good many 
reserves in this state. Mention to Harry that 
someone said that about him and he answers from 
long experience: “True, I’m not their leader- 
until they get into trouble. Then they want me 
alright . . .” 

Like it or not, Aborigines need leaders. What 
sort of man is a good leader? Says Harry: “To 
do any good for the Aboriginal people you’ve got to 

have someone who’s got their welfare at heart and 
who can be tough on them. He must be willing to 
fall out with the authorities if necessary, to back 
his people. He must also be willing to fall out 
with his own people. Aborigines want all the 
rights and privileges of a European. But when it 
comes to the responsibilities, such as voting, they 
don’t want to face up to it. If a leader says that 
they have to be at a certain place at a certain time, 
to vote-they don’t like that. But a leader has 
to make them face up to this sort of thiig.” 

Several years ago, Harry Hall stood for election 
as a Shire Councillor. He was not elected. But 
as he said about it: “1 think that we just have to 
be patient. It’ll come, it’ll come. Our people 
voted me into the Aborigines Advisory Council 
where I hope to ,do some good. When our people 
realize the value of their vote in these shire elections, 
they’ll use it. I reckon that I’ll get on that shire 
council yet. And my people will vote me in.” 

Two le&s i n  a di$eretfield-Abel Morgan and Hany Hall in the temporary ofice of the Foundation for Aboriginal Affairs 

I 
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Mrs KoOrie Woman takes h~ sick baby to the doctor. 
He takes one look at the child and says “Tou’ve been 
neglecting that child! Look, he’s restless, miserable, 
with a running nose and he doesn’t weigh enough for his 
age. Tou haven’t been feeding him proper&, have you?” 
M a y  of  her fiends and neighbours would just close up 
and say nothing, but this woman is a little more open. 

“I do feed him. I give him meat, vegetdbles, milk 
and bread and butter. It’s not fair to say I don’t feed 
him, because I do.” 

I’ve seen 
some of YOU mothers, gambling all day while the kids 
look afkr themselves! Jfo wonder they get sick.” 
“Maybe some of us do,” answers Mrs Koorie Woman, 
“but plenty of us don’t live like that. I know I don’t. 
I love my children and look after them.” 

“How do you explain why your child is constantly 
sick then? How do you explain his running nose, the 
fact that he is underweight and grizzling all the time? 
Of course it’s neglect-you just don’t want to admit it, 
that’s all.” 

Mrs Koorie Woman goes home from her visit to the 
doctor, hurt. She knows that she l o o h  a f i r  her child 
and her f d d  know it, too. But why do her children 
.still get sick? 

“Don’t give me that,” says the doctor.” 

What can she say to the doctor? 

IT’S NOT JUST NEGLECT. . . 
Another doctor, Dr Archie Kalokerinos of 

Collarenebri, has some ideas as to what this poor 
woman could answer her doctor. Soon after he 
came to Collarenebri in 1957, he was taken to see 
the Aboriginal cemetery outside the town. He 
noticed the pathetically high number of babies’ 
graves. Why, he wondered, are so many Aboriginal 
babies dying? His medical training told him that 
the cause must be neglect, because miserable, 
underweight children with running noses usually do 
mean neglect. He got his first shock when he 
realized that those Aboriginal children who had 
been in hospital from birth to 16 months of age, 
ALSO HAD these symptoms. They also had 
running noses. Yet he knew that these children 
weren’t neglected. Why did they have it, then? 

Careful observation of Aboriginal babies over 
several years convinced Dr Kalokerinos that there 
is a definite disease pattern amongst them. This is 
his theory about it: 

I. Aborigines can’t stand European diseases 

Two hundred years ago, Aborigines who got the 
illnesses brought by Europeans, died like flies. 
Nobody argues with the idea that Aborigines had 

MUM, WHY ARE YC 
no resistance in the early days. But Dr Kalokerinos 
thinks that this may still be so-that 200 years has 
not been long enough for Aborigines to build up a 
resistance. 

2. Mum, it’s not always your fault 
One sign of the low resistance of Aboriginal 

children is their running noses. White infants have 
this too, but not nearly so badly. In those cases 
where Aboriginal children are neglected, their 
running noses will be very much worse. But the 
point is that many Aboriginal children will have 
those running noses even though they are well fed, 
clothed and housed. They get them anyway. So 
it’s wrong to blame the mother in all cases. 

3. If you’re Aboriginal, your children are 
likely to have it 

Dr Kalokerinos believes the running noses are a 
sign of what doctors call a faulty immune reaction 
of the lining of the children’s noses. Because it 
occurs equally badly in half, quarter, eighth or even 
less caste children, Dr Kalokerinos thinks that this 
lack of immunity is dominant as far as heredity is 
concerned. 

Dr Archie Kalokerinos 

c - 
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)UR BABIES DYING? 
-- ------,--rl 

Top: The shadows lengthen over the Aboriginal cemetmy at 
Collarembri. 

Above: A child's grave at the cemetmy. 
direction and position of the graves and the type of ornaments on 
them give an indication of the pIace that person had in the tribe 

Why are there so many small graves there? 

It is said that the 

4. Other illnesses follow 

The running-noselcold type of infection leads to 
ear inflammation, pneumonia, vomiting and 
diarrhoea. At this stage, there are marked changes 
in the lining of the stomach and intestines. Then 
follow secondary bacterial invasions of the ears and 
lungs and sometimes true infectious gastro-enteritis. 

5. Next, the child can't take the goodness out 
of his food 

The above stage causes the body to use more 
Vitamin C. It also causes a decreased intestinal 
absorption leading to an acute food deficiency. 
So, even if the child's diet is good, he doesn't digest 

his food properly. He begins to lose weight. 
Many doctors, on seeing an underweight Aboriginal 
child, at once blame the mother. Certainly the 
mothers need training in child care, thinks Dr 
Kalokerinos, but this should be coupled with 
research into the question of how to improve the 
natural immunity of the Aboriginal children. 

DR KALOKERINOS' TREATMJ3NT OF 
ABORIGINAL BABIES SHOWING THE 

ABOVE SYMPTOMS 
A. Anti-biotics given by injection, not by mouth, 

because otherwise the child will have hrther 
gastro-intestinal irritation. 

B. Injections of Vitamin C together with special 
feedings if necessary. 

Dr Kalokerinos has had dramatic improvement 
within an hour or less after injecting a child who 
needs Vitamin C. 

When the child is about I year old, he will almost 
certainly have worms which require treatment. 

Between the ages of six weeks and about three 
years lies the danger period for Aboriginal children. 
During this time, thinks Dr Kalokerinos, they need 
periodic shots of Vitamin C. Also, the timing of 
their necessary immunization shots against 
diphtheria, tetanus and whooping cough must be 
carefully watched. 

The treatment pays off 
Dr Kalokerinos says he has found little acceptance 

of his theory and it has not been researched. Yet 
he claims that during the 33 years since this. 
programme of treatment was started at Collarenebri, 
only three idants have died. 

Applied to white children, the treatment has also 
proved valuable. Dr Kalokerinos can think of at 
least s ix  white babies in the past 33 years who owe 
their lives to this knowledge got from Aboriginal 
infants. Had it not been for the freqmy of the 
condition in Aboriginal children, the similar 
condition in white children would have passed 
unnoticed. 

The waste of lives 
Dr Kalokerinos stressed that he believes the first 

and major problem is the lack of immunity inherited 
by Aboriginal children. He claims success for his 
treatment and urges that it be researched firther 
because there are Aboriginal babies all over 
Australia dying each day. Further, many of those 
who do survive infancy are left permanently 
mentally retarded because of their illnesses. 
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JACK GREEN 

OPAL 
MINER 

i h  

Jack Green 

In 1959 Jack Green came to Lightning Ridge on 
a job ringbarking trees. At weekends he started 
talking to the miners about opals. Soon he was 
scratching around himself. “Oh, it’s a beautiful 
feeling, when you get your first bit of opal, to see 
the light shining on it. A beautif3 feeling . . .” 

The life 
has its ups and downs. Says Jack, “It’s a gambler’s 
life. You never know whether you’re going to get 
a good claim or not. One day you’re rich and the 
next day you starve. Then you have to get a loan 
from mates, or get a job. I’ve seen blokes go broke 
here, plenty, and go off carrying their swag.” 

“When we do strike it rich, nobody cares about 
keeping the money. I got $1,500 worth at  the 
Three Mile diggings. Within three months I was 
broke, but what a time I had! We love the life 
and wouldn’t trade it for anything. I t  can be 
rough though. I thought I had a good claim at 
the Three Mile. But after I had been flooded out 
the third time, I had to leave it and shift up to the 
Pony Fence. That’s the way it goes. But if a 
bloke is game to try his luck and likes to be free, 
this place-Lightning Ridgeis  the place where he 
can do it!’’ 

So, Jack Green became an opal miner. 

Top lgt: Ihc mouth of the mine-&& 

LeB: Looking up from the bottom of the sh@ 

IO 



Searching for opal. Down the mine, I got a creepy, closed-in 
“what if it caves in and I can’t get out of here” feeling. lack 
laughed when I told him. He said that there are much deeper, 
more complicated shafts than this one. “Beginners can get real 
scared down some of them, when the light goes out,” he said. 
I believe him. 

-# 

L 

1 
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Here is a summary of Mr Peel’s plan: ABORIGINES 
AS CONSERVATION 
RANGERS 

Queensland’s first Aboriginal ranger is on the job 
at Carnmon Ranges National Park, north of 
Injune. He is Eddie Smith, whose job will be to 
identify and protect native relics in the ranges. He 
spent 3 months this year in Brisbane studying 
anthropology, archeology, laws relating to 
Aboriginal relics and methods of protecting them. 

Mr Vincent Lingiari, the leader of the Gurindji 
tribesmen of Wave Hill, has been appointed a 
ranger for the Northern Territory administration. 
His duties are restricted to a sacred site near the 
Wattie Creek camp, 450 miles south of Darwin. 

The Commonwealth Government has asked 
Yirrkala Aborigines at Gove to nominate tribesmen 
as rangers to supervise three protected Aboriginal 
sites in the Gove area. They would make sure that 
the sites were not disturbed. Entry to the areas 
would be possible only with the permission of, and 
in the company of, a ranger. 

What about New South Wales? The Director 
of the National Parks and Wildlife Service, Dr 
McMichael, told NEW DAWN that the Service 
had already looked at the idea of employing 
Aborigines as rangers for work in particular parks. 
He thinks that the idea is a good one. The 
Aborigines’ job would consist of caring for and 
interpreting Aboriginal relics. The Service had 
already moved to create a position for an Aboriginal, 
Dr McMichael said, but the present squeeze on 
State finances meant that the Service had been 
unable to recruit new staff for some time now. 
Dr McMichael stressed however, that the Service 
was anxious to have Aborigines and as soon as 
money becomes available, it would move ahead 
with its recruiting policy. 

Arthur H. Ped, of Nunawading, Vic. has written 
in to NEW DAWN suggesting a scheme for 
commissioning Aborigines as conservation rangers. 
He says of this plan: “I would like anyone interested 
to see and comment on it if they wish. It was 
drawn up with the situation in remote areas in mind, 
but with modifications, I think it could have an 
application in more settled areas also.” 

I .  Groups of Aborigines (about 4 or 5 families, or 
30 people) would be employed to move about a 
certain area, caring for the land. Special vehicles 
would meet their transport needs. 

2.  They would keep a daily weather chart, make 
regular weather reports, check on anything unusual 
in their area and keep an eye on water supplies, 
trees, grasses and native animals. They would 
report acts of vandalism, watch for erosion 
developing, plant trees, etc. By example and 
teaching they would develop conservation 
consciousness in all who come to the area. 

3. Whenever possible, they will work in their 
tribal lands. 

4. They would work as a group and would be paid 
as a group, in accordance with the group principle 
which holds such a big place in Aboriginal culture. 

5. Uniforms and badges would be supplied to give 
the Aboriginal conservation rangers authority. 
They would be taught the law relating to park 
areas so that they would be able to speak with 
authority as well. 

Mr Peel adds: “Aborigines have the natural 
aptitude and historical background to fit them to 
become expert conservationists. Employed in this 
way, they would be doing a job in line with their 
natural interests and capabilities and would also 
perform an invaluable service for all Australian- 
black and white alike.” 

ABORIGINAL SCHOLARSHIP 
IN CONSERVATION 
The Australian Museum, in collaboration with the 
Australian Council for the Arts, is offering a 
scholarship for a young Aboriginal man or woman 
to be trained in the conservation of museum 
anthropological collections and also of rock paintings 
and engravings. 
.The minimum qualification is School or 
Intermediate Certificate and some scientific 
knowledge is desirable. 

Salary is $1,210- $3,438 per year according to 
age and qualifications. This would be a most 
interesting position for the right person and would 
open up the possibility of a good future career. 

Further information may be obtained fmm The 
Australian Museum, 6-8 College Street, Sydney 
2000. 
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The Australian Aborigines 
PART XIV 

Psychic Life of the Aborigines 
The Aborigine has developed the art of 

contemplation to a much greater degree than most 
white people. He may be talking with someone 
when suddenly he experiences an involuntary 
movement in some part of his body. Then, as I 
have seen, he at once drops into a state of recollection 
and receptivity, lasting minutes. Feelings in 
different parts of his body are regarded as indicating 
that certain relations will be “coming along” soon. 
The Aborigine has also shown remarkable powers 
of knowing what is happening many miles away. 
For example, he may know that his wife has had a 
baby or that there is trouble in his country. 
Because this knowledge is invariably correct, it may 
perhaps be called telepathy. The Aboriginal 
explanation would emphasize the reality and 
reliability of the dream-life. 

The Cure of Sickness 
Some of the old “wise men” can influence other 

people at a distance. They regard this as very 
difficult work for it requires a great amount of 
concentration. They can heal by getting the 
patient to have faith in their powers. In reverse, 
they can “sing” a person, or “point the bone.” 
The person so “sung” dies byfaith. No matter what 
doctors may do to cure an Aborigine who has been 
sung, he will die, unless a “wise man” is called in 
to cure him by an opposite magic. 

Mythology 
Aboriginal myths are not just a collection of 

stories about the sun, moon, stars, etc. Nor are 
they just a matter of words or records. They mean 
action and life to Aborigines. Their cult groups 
or totemic lodges don’t just recite and chant the 
myths, they re-enact them and visit and care for 
the places associated with the myths. In this way 

PROFESSOR A. P.  ELKIN 

the myth is lived out. The purpose of this is to 
ensure the well-being of the tribe by keeping in 
living touch with the creative dream-time. In 
other words, the myth is life-giviqg. 

Myths also provide an explanation of the origin 
of rocks, birds, animals and so forth, as well as of 
the customs of the people. 

The sky-heroes 
The belief in sky culture-heroes stood out above 

all other beliefs in most of Qld, N.S.W. and 
Victoria. The sky-hero, Baiame, Daramulum, 
Nurunderi, Bunjil, Goin, Biral, to give some of his 
names, was often pictured as the hero who led the 
tribe to its place of living, who gave them their 
laws, initiation rites and so on. The secret initiation 
grounds in N.S.W., especially the smaller Bora ring, 
represents, I believe, the sky world. Baiame, or the 
sky-hero, corresponds to the hero of religious secret 
societies, the mysteries of which go back to the old 
mystery cults of a few thousand years ago, and with 
which I am prepared to believe that this cult is 
historically connected. 

The ssMother-Goddess9’ d t  
In western Arnhem Land, the basic myth is of 

the fertility-mother or “mother from earliest times.” 
More widespread is the cult of Kunapipi (also 
known as Mumina and Kadjeri, generally called 
“the Old Woman.” She travelled across the land 
with a band of heroes and heroines (the Munga- 
Munga). She gave birth to men and women and 
by her ritual acts caused natural species to appear. 
The Kunapipi and similar cults are of high 
importance and people are initiated into them at 
no little cost. But the man who has been through 
them knows that the same ceremony will be 
performed for him after his death, ensuring the 
continued existence of his soul and the possibility 
of rebirth. c 7 
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Smoke signals 

)Pictured are photos of a recent wedding at Saint 
Ignatius Church, Bourke. The bride was formerly 
Miss Nina Martin of Cunnamulla, Queensland. 
The groom, Bernie Edwards, is a twin son of Mr 
and Mrs Alfred Edwards of Bourke. The wedding 
was conducted by Father Pat Murray and the bride 
was given away by Mr E. R. Cockburn, Senior 
Welfare Officer, of Bourke. Mother Berchmann 

I .  

4J 
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was the organist. The Sisters of Charity, the 
Indian Nuns, attended the wedding and helped to 
prepare the bride before it. After the ceremony, a 
small wedding breakfast complete with wedding 
cake was enjoyed by many. Later, about a 
hundred friends and relatives of the happy couple 
enjoyed dancing on the clay-pan, to accordion 
music supplied by the groom’s father. 

) The Australian of June 8 reported that Evonne 
Goolagong “captivated Parisian spectators in 
winning her first major title when she beat Helen 
Gourlay 6-3 7-5 to win the French Open at her 
first attempt.” The article said that the rg-year-old 
Australian had not merely become one of the half- 
dozen great tennis players of the day in terms of 
box-office appeal, but also one of the most popular 
with both crowds and critics. 

,With a $1,400 grant from the Australian Council 
for the Arts, the Aboriginals of Point Pearce, South 
Australia have formed themselves into an art colony. 
The group began painting late last year. They 
enjoyed it so much that they now intend to branch 
into pottery, crocheting, knitting and weaving. 
Attendance for an evening has rarely fallen below 
fifty, a spokesman for the group, Mrs C. O’Loughlin 
said. One young artist from the group has already 
won a $500 three-year scholarship to study art by 
correspondence. 

F D r  Archie Kalokerinos of Collarenebri told me 
that several visits north have taught him how acutely 
sensitive an Aboriginal is to his country. He said 
that a man like Namatjira could look across miles 
of land and know exactly what was going on in it. 
He knew every part of it m’th his body. That is why 
the best of his paintings were so excellent, says 
Archie. The enjoyments that whites have-music, 
literature, the ballet and so forth-are nothing 
compared with the enjoyment these people have of 
nature, he added. 
,Early in May, the Minister for Child Welfare 
and Social Welfare, Mr J. L. Waddy, opened a 
$30,000 extension to the Pius X Mission at Moree. 
Built with a grant from the Department, the new 
building enables the mission to expand its kinder- 
garten and clinic services for a further 40 Aboriginal 
children. At the opening of the extensions, Mr 
Tom Binge said that the project was a big step 
forward towards a brighter future for the Aborigines 
in the Moree community. 
,Aborigines at Gove have formed the first 
Australian company fully staffed and directed by 
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Aborigines. The company is called Yirrkala 
Business Enterprises. All its shareholders are 
Aborigines in the Gove area. The company was 
the idea of Mr Keith Lamer, a missionary who 
once owned his own bricklaying business in Perth. 
He persuaded the Gove people to form their own 
company to make bricks. They started with 
hand-operated machinery, but now are using the 
latest Besser machinery from the American Besser 
Corporation. They are now producing over 10,000 
bricks a day. The company has agreed to supply 
the bricks €or houses, schools and a hospital in the 
new mining town of Nhulunguy, where some 5,000 
people will live. To supply other needs of the new 
town's people, the Aboriginal people at Gove are 
also developing a laundry, garden produce and a 
garbage disposal service. These too, are to be 
all-Aboriginal ventures. 

At right: A member of the Yiwkala community 

Below: Picture shows the plant of Yirrkala Business 
Enterprises Company at Gove 

.- . 



LETTERS 

Dear Editor, 
I have just read the articles by Mrs English and 

Sister McCallum telling of their close contact with 
the late Bert Groves (March NEW DAWN). It 
brought tears to my eyes. It was never my privilege 
to know Mr Groves very well. But I have often 
seen him here in Moree, Visiting his sisters at Mehi 
reserve. He mingled with the people and never 
once did I hear anyone say, as our people will, 
that he was ‘‘stuck up.” Truly, his life was of good 
report. He never lost his love or compassion for 
us, his people. Nor, judging from reading 
interviews about Bert, did he ever set himself up as 
an example for our people to follow. He just 
radiated love and compassion and spent his life 
helping our people where he could. 

The world is a hard place for a lot of us of any 
nationality. So long as the world exists, some 
people will make it and some won’t. It grieves 
my heart to read what Pastor David Kirk said when 
he was interviewed about his new position as 
Chairman of the Foundation for Aboriginal Affairs. 
He should know more than anyone, as a pastor, 
that there wiI1 always be the poor and defeated, 
whose lives are destroyed by sin. May not the 
little handout given to them by the Foundation 
perhaps be the only comfort and joy they may ever 
know in this world? Let us face facts. Most of 
our Aboriginal people at present will never make it. 

I do not believe that our people 
hate the white man because of their inferiority 
complex. Nor do I believe that they are in a 
condition of apathy. The Advancement groups 
formed all through New South Wales prove this. 
I admire the leaders and members of these grouus 
€or giving their time to right many of the wrongs 
our people still suffer. And I would like to say 
how I admire and l i e  NEW DAWN very much. 
I look forward to receiving it and especially like 
reading the comments of the people you interview. 

Another thing. 

Mrs Margaret GiIIon, 
Mehi Crescent, MOREE. 

Dear Editor, 

Please find herewith a photograph of a very good 
Aboriginal friend and gentleman, Ronald Waterloo, 
taken by me at Dubbo. 

I have Mr Waterloo’s consent to forward this 
copy to you for use in NEW DAWN if desired. Mr 
Waterloo is about 60 years of age and a widower 
and is well known and respected in the Dubbo 
area and the western part of N.S.W. At present 
he lives at Obely Road, Dubbo. He is a pensioner. 
Mr Waterloo is an expert boomerang thrower and 
maker and recently taught me the ancient art and 
made me a presentation of a fine throwing 
boomerang. 

Detective Sergeant 
Don Tischenko, DUBBO. 

(Not only is your beautifid photo desired, but it 
got the back cover !-Ed.) 

Dear Editor, 

Would you please print this photo of me-Beryl 
Johnson, formerly of Condobolin-in NEW DAWN. 
I haven’t seen my parents and friends in Condobolin 
for about 12 years and would like them to see it. 
Would they get in contact with me at the address 
printed below ? 

I must say that I enjoy reading the NEW DAWN 
and I would like to see more photos of our people in 
it. 

Beryl Johnson, Wyanawah, 
Cookardinia, N.S.W. 2737. 

- - :.- . . .  - 

m-4 

r, 

-i‘ 

Bey1 Johnson 

(More photos, more photos! Do you know that I 
can’t always get them? Everybody wants more 
photos, but they won’t be in it when I come around 
to take them! So how about everybody 
co-operating when I come to your area? And 
how about some of you sending in photos of 
yourselves ?-Ed.) 
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The foundations of the Foundation, Walgett 

Walgett v. Bourke at the Walgett oval 
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Hellow Everybody! 

Some of you may know where there’s some 
smooth, stiff clay in your area. If you do, then 
get some an.d press it and roll it and knead it until 
all the air is out of it. Then it can be used to make 
clay pots. Those of you who haven’t any clay can 
use plasticine. 

First, roll out a long length of clay or plasticine 
about the thickness of a pencil. 

Begin with a spiral and wrap the length around 
and around until you have a base of  good size. 

Then build up the sides. When you finish up one 
length of the clay or plasticine, make another, press 
the ends of the lengths together and go on with 
the building up. 

The sides are smoothed with the fingers and thumb. 

The pots can be decorated with markings made 
with a pointed stick. 

Have fun ! 

V. C. N. Blight, Government Printer, New South Wales-1971 
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